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We are going to try and discover whet changes are taking place at
this time, in patterns of wonanhood,

The changes teking place I was not here this morning, to hear what Father
in the world concern Russo had to say, so perhaps I am going to repeat what
women he said sbout the changing world we are living in, but

my approach will be from a woman's point of view, as we
are women. It is a platitude, but none the less true to say that we sre living
in a totally changing world. All these changes concern us, they concern us
as human persons, and as women too. We cannot, in fact, lgnore these changes.
first of all with regard to information. At the present tine, on account of
mass media, we know straight away what is going on 1n the world, and cannot
remain unaware of these happenings, This shows right away that we can no
longer be confined within ocur former, reassuring, traditional patterns, We
are shaken out of these, whether we want to be or not. :

We must first of all try tc find out what these changes mean for us as
women, I will make no claims to give a conplete analysis, but will merely pick
out some of the important elements of this general change in humanity, which
directly affect us. Even if we choose not to be affected by these changes,
we are. What are the main outlines of these changes? This is the first point,
and I would just like to mention it briefly, as it deals with themes we are
all well acquainted with,

What is the meaning of The problem which interests me most, as a philosopher,
these chaneges? is : what is the value of these changes? Are they good?
Are they bad? We nust know what criteria to use to make

this decision. Are we going to remain bound to former patterns, under the
impression that they are the right ones? Are we going to reject new patterns
under the impression that they are wrong? On the other hand, what is the mean-
ing of these changes? Do they nean progress or decline? fire we losing sight of
& conception of womanhood which was the only good and true one, and are we '
surrounded by distortions of fhis image which can only bring in their wake
extreme misery for mankind? In other words, are we at the end of a world, or
at the beginning? We nust thercfore decide on our eriteria fer judging. On
what are we going to base our Judgenent as to whether they are good or bad,




whether they mean progress or decline? In a more down-to-earth way, what
are we women going to choose asz cur models of life and action, not only for
ourgelves, but for those around us, and who will come after us? What will our

new patterns be?

The main outlines of Let us very rspidly mention the main outlines of these changes.

these changes. Certain subconscious patterns are starting to disappear in

certain strata of humanity, in ceriain countries, but are still
preva’2nt in others. These are now condemned everywhere.

Certain patterns of For example (I would 1ike to gc over this very quickly), Women
womanhood are stari- are seen carrylng their children, feeding them, going cut to
ing to disappear iook for wocd, water, looking after the fire, sweeping, washing,

welcoming their husbands, resigned to seeing their children
leave home, entirely wrapped up in their houes, taking very little or no part
at all in social and public life. 4% the presenc time, these patiterns are
starting to be swept aside. as household requirements change, with mechaniz-
ation and the progress of comfort. This progress is not equal in all countries,
but ail the world is going in the same direction : the .sign of progress isg
the fridge or the vacuum cleaner. All these former patterns are embodied in
wonmen's dress too. Wo no Ionger live in an age when women wear velils, are
confined to the house or hide their figures. We live in an age of trousers,
bikinis, mini-skirtes and the maxi. There are many new facels of woinen in
trousers, as soldiers, as workers, even in social work. Of course women have
always worked, perhaps to a larger extent than men, because they worked all
day, but in the home. Today, they work everywhere, as manual workers, heads
of firms, teachers, doctors, and in all fields, in administration, research,
business, etc,...

The new patternms of But thece woren whe go out, who work, who bear responsibilities,

womanhoocd are crit- who are involved in political life, who teach, who create, who
icized are engaged in research, who think, who discover themselves as

human persons are still to a great extent, objects of discrim-
ination with regard %o men, because former patterns persist. There iz a fund-
amental smbiguity here : even the most evelved women very often dream of a
return to former patterns, This is the case of women with guilty conseciences,
who are both fully bound up in new patterns and endeavours, and yet who
experience a sense of culpsbility from their former patterns. We all know the
problems I am talking about now. But sometimes it is felt that these changes
must he curhed, that women must be brought back tec their place in the home,
that it is going against their natures, that it is inviting catastrophes for
tomorrow and the future. I think it should be said strright away that these
changing patterns of womanhood do not signify that a revelt is brewing, perhaps
they do not constitute a revolt a2t all, or a revelution, but that they are one
of the main elements of a changing world.

These changing patterns These changing patterns of womanhood are bound up with changes

are bound up with in hunanity, and in particular with the changes taking place

changes in humanity in human knowledge and techniqué in all fields. For example,

the introduction of mechanical appliances in the houme can
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gither be a form cf freedom cr a new Hrm of slavery, on account of commercial
publicity and debts incurred. We are finding i1 increasingly difficult to

do without mechanicel appliances, and soon will not be able to do without
them at all. Think what our life would be like at the prescent ftime without
electricity in the home : namely, without hot water, sewing machines, vacuun
‘cleaners, fridges, telephonas, easier cleanliness, ztc... The introduction of
mechanical appliances is an inevitable fact, and changes our situation more
deeply than we would think, :

A scientific change Frogresa and new discoveries i:n physiology and medicine bring
. dnevitable changes vhich guestion ves in a fundamwental way. The

introduction, particularly of birth contrcl, turns the status of women upside-
down : release froam the age-old disiress of motherhcod and ratalitly, a relcase,
since there is not only the aspect of a release from eiotism, women become
free in a whole new responsibility whick brings with 1t entirely new fachors
and problems; the spacing of births at a *iwme when psople arc living longer
sets woumen an cnormous problam : what will 1 do when my children have left
home? Women are faced with problems of social insertiocn, the valus of erovism :
women are becoming consciocus of their hodies. This coineides with a radieal
change taking place in the fanily group and tha tribé; the family is hecoaing
smaller, more individual, and this creates many prcbloms, Women can no longor
be classed on the basis of former patierns, as proveztress of the home, the
nother's lap, the synpashetic car, bui they rwst redisaover thomselves.

Which cannot be - Yhis scientific change is not a matter of choice, since, as you
avoided knew, uw: are caught up 1a & situation whers o pornulation is

increasing av a trew.ndcous ratve. that in tneé year 2000, accord-

ing to the most zeowrate calculations, there will ba Y4 mill-
iard inhabitants instead of the 3% miliiard there are today. Fhis is a problem
which is a source of anxiety for many countries, which are forzed, laying
aside all spirituael and moral ceonsidocrations, to intrcduce methods of family
planning, rnot only by birth contrel, but also by sterilization. The cother day
in France, there was a vory interesting progranme on the television on this
subject. 1t showed Pakistan, and the health centres where nen could gc to be
sterilized. They go in mass for this operation. aided by government prope-—
ganda. It is a problen whizh faces us everywhera. It is eyen possitls that
in the not-~tvo-Far distant future, ozountries will pass laws limiting tha
number of children each women is alicwed to have to two, hecauss otherwise,
we will simply not survive, Some scientisis are of the opinicn that a general
atomic catastrophe is necossaiy, so the’ tne rest of the world can go on
living. These immediate distressing problems show us that the changes taking
Place are absolutely inevitable. T

What must we think What is the wmeaning of thes: changes? T cannot answer this
about these changes? guestion as I do not fesl that the meening is shown in the
changes. We do not know precisaly what €9 think about them :
whethor they are good, or bad. They lave a double character -
mechanical appliances give us Trgedom, but at the came time make us slaves.
Birth control can set us free, but at %he same times, 77 it becorsn a necessity




3t are our tradit-

- PP -

it makes us slaves toco, it injures life and the human person. Are these changes
a means of fulfilling or of destroying ocurselves? Are we going to lose our
spiritual values? Are we not in danger of corrupting our nature as women, our

‘vocation as such, which according to traditional patterns is a vocation of

welcome, of love, of a sense of life. Are we not in the process of corrupting
our Christian vocation? What $raditional models do we find in Christianity?
For a long time, at least in certain trends of the Church, we were shown an
insipid picture of the Virgin Mary, without her true theological dimension .
and reduced to an unconscicus projection of a medel of femininity, bearing

no resemblance toc what Christ said. In answer to the person who said :

"Happy the womb that bore you and the breasts you sucked!™ He replied :

"5till happier those who hear the word of God and keep it!"™ The ideal we

are shown is always marked by the characteristics of submissiveness, obedience,
interiority, the maternzl lap, etc... But we are called on to lead lives which
are to a large extent contrary to these patterns. Is this not dangerous? I
would like to repeat the question I have just asked : can we avoid these
changes? The answer is certainly ro, we cannot aveid them. What must be our
course of action? What are our traditional patterns worth? This

nal patterns worth?

is the firsi{ question : are they to be thrown on one side? Must

we do away with these former patierns conpletely, or father,
although these former pattermns are unascceptable as they are for today, do
they not contain some fundamental values which can be lived in a new way and
reconsidered? Do we not need tc change ocur patterns of womanheod? Do we net
need to create new patterns? The eonception of women as gueen of the home,
the guardian of the house gradually loses all kind of meaning with women who
live in Ceouncil houses, or perhaps in collective groups or shanty towns, in
dreadful or over-luxurious econonic conditions, in towns of the future such as
Bresilia, where nothing, no pattern at all will be compatible with the trad-
itional pattern of wouwen as guardians of the home, that is, ¢f the fireside.
We must think about these patterns because they permeate us, making our
changes very difficult. What are we to do?

must reconsider Well, we must reconsider these traditional, fundamental values.

ese traditional If we do not want to lose what is valuable for always in these

lues

former patterns, we must invent new models of behaviour, on
condition that we realize that the word model used here, does
not in any way mean patterns to copy, but structures to adapt to changing
situations. Just as these structures must be constantly reconsidered, the
situations too must be reconsidered and criticized. Here we are getting at the
theme of these meetinis. We rust give. ourselves lifelong educ~

rough 1ifelong atiom, and try to help others achieve it. Lifelong education,
ueation menely, we cannot make any plans to ereate models which are going to-

last for centuries, because everything changes s¢ guickly. We must try and

work out a lifelong model. I myself would like to propose that we take Christ
as our lifelong model, only we must no longer imitate Hinm as we did in the
past; we nust understand that Christ is not a 1model we must copy in a slavish
fashion - besides, how could we? He is a spirit and man, through his redemption
rust make the spirit of Christ real in the world today, forever new., To do
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this, he must go xight down to his deepest sources, SO that he can draw
unceasingly on both the new and the old : this is the image of the Gospel,

Who are we? For my third point, I would like us to think about our status

&5 women, ag human perscns, end as Christian women, as we must
be living images of Christ and not mere reproductions im millions of examples
of a felse image which would just become a myth. To reach an understanding
of our fundsmental values, we must first find out who we are, and whet we

are called on to be. T would like you fo think about this now.

Human persons First of all, fundamentally, we are human persons. Ve are, azlong

with men, the Human Person, I would like to refer here to e
several texts from Genesis which come back to this guestion three times 2
Genesis 5. 1,2 : "Male and female He created them. He blessed them and gave
them the name 'Man' on the day they were created". And Genesis goes even
further, for whe is this man? The two other texts indicate that the human
person ie the image of God : Genesis 1. 26 : "Let us make man in our own

:image, in the likeness of ourselves, and let them bve masters of -the fish of
the sea, the birds of heaven, the cattle, all the wild beasts and all the
reptiles that crawl upon the earth", which confirms man's domination and
mestery of the earth, Genesis 1. 27 : "God created man in the image of Hin-
self, in the image of God He created him, male and female He created them".
Therefore, we have a threefold solemn statement of fact : mankind means men
and women, and men and women together are the image of God, This lays the
root foundation for the dignity of wankind, uen and women and their equality.

The image of God I think that this must be our charter : the inage of God. I would
like to go over the ideas of certain Fathers of the Church, with
regard to the image of God. At the moment, my students and I are studying
what is the heart of this image of God : it is the gift of freedom, given to
man by God, which cannot even be destroyed, as St, Bernard says, by the

fire of Hell. Man is always the image of God, because this image of God i=
man's freedom... it is this that makes man the image of God. Freedon means
the power to choose, and to judge our choice; it is free will, the innate
characteristic of man. It is the basis of respect for all human persons, Bach
human person is the image of God, no matter what his status, sex, colour,
social class, menial state, whether or not he is intelligent, cultivated,
sane or insane, mentzlly ill, or in full possession of his faculties, whether
he is weak or strong, rich or poor, every man is the image of God, If I
consider a human person as an inanimate object, or as an animal, dominated
by its needs, without any freedom of choice, then I injmre humanity in itself,
and what is worse, I injure God since I mock His image. The United Nations
Declaration of Human Rights, which you are familiar with, and which has been
drewn up by Christian philosophers, including Maritain, is based on this, and
it declares that ithere can be no discrimination with regard to class, race,
colour or sex.

It is a charter Women are therefore, along with men, the image of God. This is
of libefation a charter of liberation, as we must learn $o be free. Christ has

taught us, and if we read the Gospel, we will find our freedon
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therein, The message of salvation, brought by Christ, is the same for men as
for women, there is no difference in status. We are created by God to His
own image, we are sinners and we find our salvation in Christ, It was tc the
Samsritan woman, a sinner, that Christ proclaimed HHimself as the Messiah. It
was Christ who proclaimed His Resurrection to the women and who told them

to go and announce it to the men who had taken flight. I will nct pursue
this point further, as you all kﬁow the Gospel and know to what extent we
find our freedom therein. Christ makes no discriuinaticn between nmen and
WOIen.

To_restore this We must all then, uen and women, restore this divine imszge of
divine image ourselves, through the mediation of Christ : this is what Saint

Bernard said. We are the image of God, but we have lost our
likenese to Him in the same way as a photo is blurred or can be faded with
time; we should strive all our lives to restore this likeness. This likeness
is not dependent on & particular situation; eacli and every one of us can and
must restore it, and begin to resemble CGod. Salvation means freedom therefore,
the liberation brought by this message; and this liberation is the liber—
ation of love. Love is our life and it is our mission, not only as women,
as people would sometimes have it, but everyone's mission, men and women,
man as a whole, to restore this love in himself. Consequently, cur work of
salvation and liberation must be a joint effort. "There are no wore dist-
inctions between Jew and Greek, slave and free, male and female, but all of
you are one in Christ Jesus", This is our fundamental charter.

Dc these changes Iet us go on now to examine some ideas from this peint of view,
make us lose our which, I feel, is gquite fundamental. Let us examine-the notions
femininity? and ideas of former patierns which defined us and define us still,

, that we bear in us like a query, sometimes like remorse, snd
often like unhappiness. We are under the impression that if we move in the
direction of the changes 1 have very rapidly mentioned, we are gcing to lose
our fundamental nature as women, we are going to lose our fenminine vocation,
we will no longer fulfil our roles or functions as women, and consequently,
humanity will miss out on something. It is the great fear of many nen : if
women beccue emancipated, what is going to happen to men without the quality
of femininity? It is an important question, because for mankirnd to be complete,
we need the perfect harmeny of masculinity and femininity. It is difficult
to define these exsectly. We know we need each other, not just in the couple,
in the strictest sense of the word, but in humanity too. Men cannot do with-
out women, and wonen cannot do without men, A purely nasculine or a purely
feminine society is both unhealthy and incomplete, we need each other. But
how can wonen reach an understanding of themselves as women, and men as men?
The short analysis I am going to make is just as valuable for men as for
worien : but my apprcach will be from the women's point of view, as it is our
rroblem today.

We give s meaning Nature : We have a feminine nature which has nmarked us out for.

to what nature has love and motherhood, and, it is said, for & passive rcle in both

glven us

cases, I have not the time to meke a very deep analysis, but If
our spiritual or noral behaviour were tc be motivated by a nature



- 25 ~

which was to destine us irrevocably for these functions or these roles,
without our having any choice in the matter, then we would not be human
persons, because this would destroy ocur freedom with regard to this nature.
However, we have a nature : we do not define ourselves entirely. We have,
in particular, a bedy. We are aware of our bodies, which is not the case at
the level of inanimate objects or animals. We are aware of ourselves, we do
things for ourselves, for example, we wash ourselves, we adorn ourselves,
we do exercises, we go to Beauty Parlours, that is, we take this so-called
natural body and remodel it on designs and plans which are very different
from sach other. We take what nature has given us, and we give it a meaning;
this is shown by the fact that in dressing ourselves, our choice of clothes
expresses what we would like the world to think of us. If.we clothe ourselves
in a religious habit, or if we dress as hippies, other people are going to
read a meaning into it, something which does not happen with regard to anim-
als, besides, this meaning could simply be aesthetic. The idea I would like
to bring out by these examples, is that we, as human persons, are part of
We are always vart 2 culture and eivilistion; our words, our actions, the 1mpre551on
:ﬁ?:::;fﬁ;jif—JLmﬁ- we give of ourselves to others, and as others see us, our. . _.
behav1our, all these show certain judgements we have of ourselves,
of the world, our conduct. I would just like to take one example : scientists
who study the origins of humanity recognize that men have lived in certain
places. Why? Because they have cooked their meals, because they have decked
themselves in necklaces, bracelets, or rings in their noses, because they
have buried their dead with burial rites..But'the fact that they have buried
their dead has a meaning, which goes far and away beyond immediate nature, it
shows belief in a future life - which goes beyond "nature".

Ihis eulture is in  On the other hand, this culture does not stand still, it is
a state of change always in a state of change. We never stop giving ourselves new
megnings; we change our meanings. We are always making plans. What

would a human person be if he looked no further forward than the present
moment? He would be dead, because death is precisely the end of the future,
at least on a human level. We are always making plans, we go forward we look
to the future, we build our future. What are we doing here if we are not
building our future, which only exists in our thoughts, in our wishes, in
our values, in whet we judge good or bad. Man creates, and creates himself
first of all, then everything around him, all his ideals, all his wvalues.
This is the fundamental vocation of man, and when I =ay man here, I mean
men-and-women, Namely, the wish to hang on to unchanging patterns is a denial
of their fundamental vocation. This fundamental vocation, and I would like
to go back to what we have just said, is to be the image of God, and of God
as a creator, a God who is always new, who is there ever present in an etern-
al newness, and all eternity will not be long enough, I will not say to
exhaust, but to progress neverendingly in Him; and our life now is already
this progress, and a creative progress at that, The nature we admire is a
nature remodelled by man and included in human projects.
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We have & biological Let us speak now of vocation. To give a definite exanple,
function I will take the vocation which is always considered as the
' definiticn of womarhcod : the vocation of motherhoecd, Women

are méde-to-be-mothers. we have all heard this time and time agaln, What is
our opinion? I will go over this quickly as I am rressed for time. Women
certainly hiave the bioclogical function of reproduction. It is not a human
characteristic, but one which is common to all mgmnals. This physiological
or biological motherhcod can become & vocation, but it is not one in iteelf
for women alone, for can we talk about mammals having a vocation? We should
rather talk about biological function. This biological function can be taken
by women(who are human persons) as a vocation. Perhaps it is not, since
motherhcod is not g necessity; there are unmarried women who are not mothers,
sometimes by choice, sometimes not. Would we say that because of this, they
are not women? This would be both absurd and ridiculous. It can be a vocation
for women to be mothers, and this is most oftea the case,; or 1t need not be.

Women are free with Wouen are ffee then with regard to this vocaticn, It is not
regard to this : - their fate, or at least it should not..be, for women should '.. .'.-

have the choice of naking this a vocation. They can choose .
this vocation by right, and they must not confuse this vocation of mother-—
hood with "their" most basic vocation, which is the same for every human
person, namely to be the image of God. I would like to go back to what has
Just been said, because if wonen do not fulfil this vocation, then they do
not fulfil themselves as human persons, If they weaken, if they degrade then-
‘selves, if they abandon thenselves to the level of aninals or anything alse,
then they betray what they need to be complete human persons. But they can
very well renounce the vocation of motherhood without being unfulfilled
hunman persons, just as men can renounce fatherhood, which is quite admissible.. .
We must not confuse the two levels, Women can fulfil themselves Epeeifiedlly. . -
by‘motherhood, and this is something nen cannot do, but women have the choicn.
They can fulfil thenselves otherwise, and Perhapas do not fulfil shemnselwves
at all by rwotherhood. When motherhood is glorified unconditionally, there is
no reference made to inhuman pregnsncies which are infra-human, which are
borne and lead women to commit acts which dre the exact opposite of this
fundamental voéation, of this form of a vocation of love, which is to give -
life, or at least to be carefui of life and which ean be their specifie
keynote. Thig is the case of 'women who kill their children, who lead their
children %o death with them, or a problem which is quite the order of the
day at the presentAtime, who undergo sbortions. Women d¢ not willingly under-
g0 abortions, they are driven +o them. Why? Because they have been drivan
to bear an inhuman pregnancy. I think we should be very careful about these

things. 7 ‘
But we can make it - Therefore, motherhood is = possibility of fulfilment, but it
8 _vocation - : must be taken in a true human gpirit. On the other hand, it

is a temporary vocation, because, without any illusion, it is
temporary during our lifetime. We do not always give birth to more chllidren,
our children leave us and it is then we must continue to progress as persons
and as human persons, and not fall back into a sense of frustrating
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nestalgy for ourseives and our children. We nust realise that it is not
an eternel vocation to be mothers, it is a vocation for this period of
tine and the essential part of this will be certainly transformed in the
Kingdom of God, in a way we cannot imagine, because 1t will be the love
we have put into it that will be transformed and which will be eternal,
not the mere biclogical function. This can be a human form of freedon,
that is a risk to be taken, it is not first of all for themselves that
¥pmerp-ars nmothers.

¥e must not confuse We must then distinguish very carefully between the
the function with vocation of motherhood and the biclogical function of
the vocation. motherhood. We must not confuse the function with the

fundamental vocation. The human subject goes beyond
its functions, it must always release itself from its functions by fule
filling them within the given space of time. The function can be a
language which.speaks = but it must speak. If motherhcod is a language
of selfishnese, then it is not the language that is needed, and the
problen must be looked at thoroughly. We cannot identify human persons
with their functions or their roles because it reduces them to the
state of machines, tools and means to an end. But we cannot treat each
other just like means to an end; this is what our good old philosopher
Kant said, and in this sense, he was deeply Christian.

We must not think in To conclude, I would just like to say that there is no

terms of

wonanhood but guch thing as an unchanging or absolute pattern of

of women,

womanhood. Womanhood is an abstraction, a mythology;

there are women and there are us, with our diversity of
characters, races, temperaments, our different ethnic origins, national-
ities, originality, the lives we are living now.

who are responsible, Women are free persons who are responsible through
along with men, for themselves for all humanity. With men, they are on the
all humanity. road towards the Kingdom of God with all their brothers.

And they must see that it comes, they nust build this
Kingdom of God intelligently, with inagination and with a creativity
whith a new look at problems all the time. Women are not objects defined
once and for all by virtue of their nature and functions. They have to
boitd humanity together with their male brothers. They have to forge the
world which is already in our hands, and which will be the world of
tomorrow, the world of our descendants, so that the fundamental values
of the human person, in its dignity as the imamge of God, can be fully
recognized in it and can advance in a truer fashion, day by day.



